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" HAVE, nothing to advertile | 
| the Reader of, in relation to 


che following Papers but only 


this, Thar I have 486 choſen this 


- Dialogue-Way of writing to make 
the Author I pretend to anſwer, 


5 ſpeak weak and filly Things, that 
I may the more ealily confure _ 
him; but only to bring his Ar- 
gument into a clearer Light: Ad 

as I have omitted nothing mate- 

ral, that know of, to give. „ 


> , 
1 2 
1 * - 
* 
s 
: 
* 

— 

2 


full Fol 

ſet it forth only in his own Words, 
or what I 4 ebend to be his own 
Senſe. 


And I have endeavoured to treat 
the Author and his Argument in 


—— 


A R G1 
Set n fy the OR Is 
ENTITLED, 1 i 


8 LL 


Chriſtianity as old as the _ 


| | Reviewsd and Confured. | 


- 
> 1 — 
13 9 x of 


am come to wait on you, to have 
a little friendly Chat with you, 
| upon the ſubje& matter of our laſt Con- 


| ference. For I have ſome Difficulties, that 


I can't get over, and am willing to AVy - 
your further Thoughts about them. 
When we parted, I thought you 
was intirely fatisfied, of all that had paſt 
between us, and how came you by ed 
Difficulties fince? . _ 
B. Why 1 have turned over the Subs, 
1 in my Thoughts more cloſely, and 
. oe had the 3 of * 
"mT er 


\ IR; ma am wht 88 5 you, 12 


( $ oo 
ther People, and I am now convinced of 
ſeveral Miſtakes, which I too ca re- 
ceived for Truth. _ \ 

A. I pray, Sir, what are they? Iihal L 
be glad to Know them; for as Tam on 
ſearching aſter Truth, 'twill be a Favour 
to help me out of any Error, and there» 
0 if you pleaſe we'll, reſume the Ar- 

gument, and examine it fairly as it ſtands 

in Print, and by this means we ſhall ef- 

8 ſectually avoid Confuſion, and every Ob. 

jection will be made in its proper Place. 

Let us begin then, Sir, at the firſt 
Chapter, and as there 'were two things 
you deſired my Sentiments of, vi g. Sin- 
cerity and natural Religion; have you 
any Difficulty about either of theſe? Do 
you object againſt my Notion, of Since 
rity, that it will 'TFOcer us acceptable to 
: God 4 | 
B. If you mean 1 by ſincerity, a hearty 
Defire to pleaſe God, and do his. Will, 
and in Conlequence of that, to endeas 
vour, as far as poſſible, to know bis Will, 
in the uſe of all proper Means, in order | 
to do it in the beſt Manner; I make no 7? 
doubt but that this is accepted by God: 
For what gan any one do more, than 


i 4 IR God l to reap N 
49 > 


has not ſown, an. require more of us, 
| than we are able to perform? He muſt 


| have a very odd notion of God that can 
think this. God is a bountiful and gra 
cCious Maſter, a Rewarder of thoſe 4 
diligently ſeek him; and he who out of 
a ſincere Deſire to pleaſe him, does what. 


be is able to diſcover the true Way, and Ss 


lives according to the Light he has, 
performs an acceptable Sincerity ; for this 


is the only way to ſhew, that he loves 


| God truly, and to be intitled to the Love 0 


of God, and that Reward: which. God 
has prepared for thoſe that loye him. 

O.ur Saviour himſelf fays, that in his 

_ Father's Houſe are many Manſions, and 


| tho' he has prepar'd a place there, of a 
more exalted Happineſs, no doubt, for 


_ thoſe that believe in and obey him, yet 


I queſtion not but that there are other 
Manſions for others, who have Feared | \ 
Cod, and "_— Righteouſneſs in every 


to their beſt Endea- 


Nation, accor 


| yours, tho they ha ve not been ſo happy 


as to know Chriſt, and enjoy the ſame Op- 


fun and Advantages that Wwe do; 
cannot think otherwiſe of a wiſe, and 
good God, ho is a e Father * 


All his Creatures. Br a 
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"Ga 10 * 
oY So fat then we are bath a 1 

rieati no ore by Sincerity than this, aug 

nothing can deſer ve the'name, but this. 

3 B. But however you and I ree in 

1 __ this reſpect, I Can underſtand how 

by you can agree with your felf in this. 

K Notion of our being accepted ſor ut 

= Sincerity. For, according to your 

Scheme, there is no Room for Jincerity 
doing us any good; and to talk of bes 
mg; accepted on this Account, is the greats 
eſt Inconſiſteney in the World. This 1 | 
will make à appear before I leave you; but 
I think it not proper to meddle with it 

here, as it An fall in more mee y 
and by. 4 

A. To let this pas then for the' pre- 

ſent; is there any thing to be objected a- 

_ gainſt what” I have ſaid of the Impor- 
tance and N of natural Reli- 
gion e A 

B. Irhink te but 260 i Fo 
Jam not. alittle doubtful of the Inſuf- 
ficiency of your "Reaſoning upon that ' 
Subject. I would-- willingly think as | 
highly of natural Religion as it deſerves, 

but Lam not for laying more ſtreſs upon 
it tham it can in Reaſon' bear, and * 

1 is IT i think 8 * 1 ein a 


n 

Lou ſay that natural and 
ligion are 25 ſame; and 
7 the 1 of being communicated; that 
is, they are as to the Matter of them both 
the ſame thing, tho revealed in a diffe- 
rent manner; the former internally 75 the 
latter externally and however they dif- 


zerealed Re 
iffer only in 


er in this Reſpect, the ſame nachanges | 


able Will of God is revealed in both, 

Now there is a great deal to, be ob. 
jeted againſt this: Tho” it is uſual te 
ſpeak of natural Religion in contradiſtine- 


tion to Revelation; yet I think, as you | 


do, that it may be rank d under the Head 
of Revelation, tho' of a natural Kind, a 
being reveal'd in the Natures, and Rela- 
tions of things, but 1 can't call * 23 1588 
do, an internal Revelation; - 97 

If it were Any thing, indeed Wanne 
ed in our Natutes at the Creation, and 
therefore natural to all rational Creatures, 
(as you ſay ſometimes) ſimce it muſt b 
implanted in all rational Creatures a 
ſo it muſt be equially known to all ner. 
this is what is meant by innate Ideas, 


But I have no Notion of: the Poſſibility: 4 
of any ſuch Ideas or Notions implante 
in an immaterial Natufe or Mind; and 


if thees were any ſuch in bur Mit Me 


1 


4 


4.1 

74 ! 

| 

FR 
= 
20 

f 

| * 


. 1 P 
the Creation, I am ſure b 17. 4 
; qually known, and perceived by all Pe- 


ple. But not to trouble you with th; 
In one Word, if you mean (as I cone 

you do, thou gh I think you have not 
Juſtly expreſt your ſelf here) that the 
Religion of Nature is called Natural Re. 
ligion, as it's founded in the Natures and 


Relations of things to one another; nd 


3 you will call this a Revelation as it 
may juſtly enough be called; I think it 
can't be ſaid to be an thtorcuth one; ſor 
we call that an Internal Revelation, | 
when ſomething is made” known to w 
from within us; and that an External 
one, when any thing is made "known to 
us from without us, as by a Perſon _ 
from God, or the like. 

Now if this be a right Notion of it, 

it is not very right to call Natural Relis 
gion, an Internal Revelation, as it is not 
2 Revelation from within ns, but from 
the Natures and Relations of things 

without us, which are diſcovered by the 
Eye of Keaton : and, properly ſpeaking, 
there is no ſuch thing as an Internal 
Revelation, but Inſpiration; and there- 
fore if Natural Religion muſt be called 
4 a let it be called Natural 
8:6 N | Reeve. 


. 


4 Revelation) as it's reveal'd to u byNg: 


ture; and let all other be diſtinguiſh' 


E by Extraordinary or Supernatural Re- 


velation; and then, I think, we” ſhall | 
2 nn more juſtly and exactly. nin | 
A. Was this Obi nen en eee, 
puzaling Difficulties ? m di dog 
B. No; I had: no Difficulty in this 
reſpect ; but I thought it proper to take 
notice. of this, that we may rightly un- 
derſtand one another, and have no Cons 


fuſion or Diſpute about our Terms: 


That which I am chiefly concerned 
about is the n aſſerted under theſe 
Terms; and I confeſs I can't at all agree 
with you, that Natural and Revealed 
Religion is the ſame, differing only in 
the ae of being revealed; nor do 
ſee the Force of your Arguments for it, 
which ought to be very plain and con- 
vincing, before you venture to aſſert a 
thing that (whatever you may intend 
by it) has a manifeſt nee oy. _ 


3 vert all Revelation. 


Al. You can't think I has: any > fk 
Deſign by it, when I exprefly Sakai: a 
that there is ſufficĩient Evidence of 4 


Perſon ſent ſtom God to publiſh a Re- 


velation— That t this Ma by ow 


0 1 
up to what he taught, has ſet un u 
Ale Example and that as he Was 
higbly cxalted for ſo doing, ſo iſ v uſe 
our beſt Endea vburs, We may; eres 
ſuitable Reward. This and every thing 
elſe of the ſame Nature I freely own, 
which is not inconfiſtent with the Law 

of God being the ſame, as + inter- 
nally or n. reveal d. 

B. Tis very true, you lay allthis 
ant Frans a Revelation you allow it 
all, but then you ſeem to endeavour 6 
ſhew, that there can be no ſuth exteis 
nal Revelation;: becauſe if the Law of 
Cod delivered in Natural and Revealed 
Religiori be the ſame, it will be incon⸗- 
ſiſtent, that there ſhould be any thing 
mote than Natural Revelation a and 
therefore no Eeccroal Revclatianz) as | 
r call. 1% tg” 

A. This is an e of your own, 
B. Tis plainly hinted at ſcveral times 
in your. Book; but let your Sentiments 
be what they will, LU fairly eramine 
your Arguments for. it, and I will let 
you fee that you do not offer a 
Argument, from firſt to laſt, but Yat 
will. naturally lead you to an Extraor- 
dinary Reyelation. Remember then, 


B the {fame unch 


TI, 
Sir, that the Point 'you- aſſert 42 That 


Natural and Nevealed Religion is the 


nme, differing only in the Manner of 


being communicated; that is, the Me- 
ter of them is the ſame, though. made 
known to the World in à different 
Manner This bs what > oper are "to 
prove. 


E - :* 104 can where he any u 
_ certain than this, When you hoy: Jupony 


know, that they muſt both * yo 


teach the fame thing, as they both 


B. This is an As 
great Streſs upon, throughout your Nek; 
but if you do bat explain your Terms, 
and tell us what you mean 


there is nothing in it, if 


muſt always will the fame thing? 

A. Yes certainly, as to Neligien and 
Duty, becauſe he 
act according to the unc 


ble Na- 


tures and Relations of Things. * 
This is the Rule of all bab Be- * 
ings, and God cannot be conceived to 
will us to act otherwiſe; - and if Reve- 


ion be only a Dedlaration of * 


angeable Willi of God? © 
gumem vo lay 4 2 
> 

by the un- 
changeable Will of God, you find 


you” rightly - 
underſtand it. Do you think that GO 


always wills us to 


LI 


( 1 6 ** 5 "i 
| of (od; to Mankind, che Marter of 43 
Revelation muſt be the fame. 8 
But take my Sentiments mote ally 
as I have;expreſt them thus ex. 
If Religion conſiſts in che Praftice 
« of thoſe Duties that reſult from. our 
« Relation we ſtand in to God, and | 
e Man, our Religion muſt be always 
«the fame. If God be unchangeable, 
our Duty to him muſt be ſo too; T 
e human Nature continues the fame, 
« and Men at all times ſtand in the 
« fame. Relation to one another, the 
% Duties: which reſult from that Rela- 
te tion muſt be always the ſame: and 
« conſequently, our Duty to God and 
Man muſt, from the Beginning of the 
„ World to the End, be always the 
fame and can never be changed in 
« the Whole or Part; which demon- 
© ftrates that no Perſon, if he comes 
<« from God, can teach us any other Re- 
10 ligion, or give us any other Precepts, 
< but what are founded on thoſe . 
=O tions. "6257 
B. This is full and. clear, K ou put 
8 in n Words at the, n "oft; «a 


4 7 if 


2 


.* | Page 20. 


"EWA 
Mankind continue in all reſpectis the ſame, 
as they were made, and the End imenge 
4d by thoſe Precepts is the. ſame. But 
as you have worded it, tis all very talls, 
and you have a wrong Notion of the 
Immutability of the Will of God, Which 
I conceive ought to be explained thus: 
The Will of God is immutably deter- 
mined to ſuch Operations, and ſuch Ope- 
tations only, as his infallible Reaſon di- 
rects to be M... att - 
And as he will therefore do nothing, 
but what he has an infallible Reaſon Jor, 
ſo he will always act according ta the 
immutable Rule of Reaſon, the Natures 
and Relations of Things. 
And therefore, where the Natures and 
Relations of Things and Perſons are the 
ſame, his Will and Actions will be the 
ſame, becauſe the Reaſon is the ſame; 
and where they are different, his Will 
and Actions will be different, becaule 
the Reaſon is HM nl. 
A. Very true: But is not the Nature 
of Man, as a rational Creature, always 
the ſame? and is not his Relation to 
God and his Fellow-Cxeatures always 
the ſame? and therefore do not his Na- 
ture and Relation require always the 


/ 


(4839) 

ſame Duties from him, and no other? 
As God cannot make a rational Crea- 
ture not to be a rational Creature, and 
thoſe Relations not to be thoſe Rela: 
tions, ſo he cannot make thoſe Duties 
and Obligations neceſlarily ariſing from 
them, not to be Duties and Obligations 
_ for ever. 

And therefore when God declares his 
Will to Mankind, he cannot will any 
thing to be done by a rational Creature, 
but what was always, and always will 
be neceſſary for every rational Creature; 


nor require any Duties as neceſſary to 


Relation, but what always were, 
0 always will be neceſſary to it; and 
therefore all divine Revelations, of what 
kind ſoever, however different they may 
be in the Manner, as to the Matter of 7 
them, I ſay muſt be the ſame. 


B. There is a great Fallacy in your ' ; 


Argument, for want of a Word or two. 
1 do allow that the Nature of a rational 
Creature, as ſuch, is always the ſame; 
and when God gives Rules to rational 
Creatures, as ſuch, they will be always 5 
| the ſame, and muſt beſo. *' © 5 
Baut there is a great Difference between 
A rational Nature, 2 conlider- 


- ed, 


ne 


ed, which i is always the da TT Man- 


kind, who, tho' endued with that Na- 
ture, are not always the ſame, but are 


continually changing, in one reſpect or 
other, in their perſonal Natures or Cir- 
cumſtances; and theſe different Circum- 
ſtances may be a good Reaſon for diffe- 


rent Diſpenſations on God's Part, and 


different Duties on theirs. 


We ſhould think it very uakt and 
unrcaſonable to expect the fame Duties 


of all Mankind alike, without regard to 
their Circumſtances. More is doubtleſs 


to be expected from a Man than a Child, 1 


from a Man in Health and Strengin, 
than one ſick, or weak. 
And we ſhould think it very unjuſt 


do trcat a perfect and imperſect Creature, 
an innocent and guilty Perſon alike, 


merely becauſe they are rational Crea- 


tures. There is then in the Reaſon of | 1 4 


by | hings, a Difference to be made between 


them, according as their Circumſtances 


are: And therefore as God is a perfectly 


reaſonable Being, whoſe Will and Ope- 
_ rations are always determin'd by the 
IP , lo we 
muſt conceive that he will Kt have 
an immutable Regard to the different 
G3 Circum- | 


Nature and Reaſon of 'Things 


| | 6h: | 


Citcumſtances of his Creatures, ſo as not 
to expect of us mote than our Circtith: 

ſtances will admit of, on the one hand, 
of to refuſe any Difpenfation, on be 


other, that our Circumſtances do reaſon: 


_ ably and naturally require of him, ac 
cording to the Nature of them, 16 far } 
is confiſtent with our Nature, as rational 

Creatures, and the End we were made | 


for. 


| ſtances, and Relations of Things be dif- 
ferent, he muſt for the ſame Reaſon act 
always differently, and that too in fuck | 
a Manner and Proportion as the Nature 
of that Difference requires, fo as that 


there ſhall. be an exact Relation of A= 


greement between ſuch Difference, and 
his Operations, And therefore as Man- 
kind were made perfect at the Creation, 
had they always continued ſo, they muſt 
always have had the ſame Rule of Liſe; 
and as the Rule and Guide of rational 
Creatiutes, conſidered imply, ar ſurb, 5 5 
79 57 Ny, een 


As the fame Natures, the fame Cir. 
cumſtances, and ſame Relations will al. 
ways require the ſame Things, and the 
ſame Operations, ſo God will always act 
in the ſame Manner, and will the fame 


needed no other Guide or Rule but this. 


But if we conſider Mankind as diffe- 
rent from what they were at the Creati= 
on, and fallen from that Perſection they 
were made in, fo far as they ate in diffe- 
tent Circumſtances, ſuch Circumftances 
will require different Operations; and 
according to the Natures and Reaſons of | 


Things, as here is a different Nature, fo 
here is a different Reaſon for ſuch other 


Methods as the Nature of this Change 


requires; and tho' as they are rational 


- Creatures they muſt always be treated as 
rational Creatures, and therefore” muſt _ 


always have the fame unchangeable 
Rule of rational Creatures to walk by, 


vet as rational Creatures in fuch and ſueen 


Circumſtances, they may ſtand in need 


of different Rules, and ſeveral other dif- 
ferent Helps ſuitable to the Nature of 


hole Circumſtances; and to ſupply fach 
Neceſſity in the different Circumſtances 


ol Mankind has been the Reaſon of all 


different Revelations. 


And as he Ress of all sede e. 


velations is: only to afford us ſuch things 
s the different Circumſtances of thoſe 


_ o 


| the Natures and Reaſons of Things, they ORE 
would have had no other, and could have 


40 


to whom they are given, required, to be 

better Attainment of the End they were 
made for, as rational Creatures; ſo the 
whole Matter of them muſt be intended 
for that End, and muſt not only be ſuit. 


cd to the Circumſtances that called for: il 


them, but alſo ſuited to the Nature of 
rational Creatures; and therefore, as all 


the things taught in them muſt be intel- | of 
| ligible, and all things enjoined be prac- = 


ticahle, ſo they muſt, by being known 
and practiſed, naturally contribute to 
the End of the Revelation of them. 
And therefore, tho Natural and Re. 
veal d Religion agree in the ſame general | 
End of all rational Creatures, and in 


_ procuring that End by the ſame Means, 


conſider d as rational Creatures only, yet 
they plainly differ in other reſpects, not 
only in the Manner, but in the Matter 
of them; all Reveal'd Religion, as ſuch, 


being only intended to impart ſuch Helps 


to Mankind as in a pure Natural State 
they could have no Occaſion for; and in 
this conſiſts the Eſſence of Reveal'd Re- 
ligion ; and nothing is pure Reycald 
Religion but this, conſidered in Contra- 
diſtinction to what i isN atural. | 


Th 


( 


This I think, Sir, is as dats as the 
Sun; and when I reflect upon it, I cant 


but wonder how it could come into your 
Head to imagine that two Things altos 


gether different ſhould be the ſame. 


A. Not 10 faſt, my good Friend; 3 
have but a little patience to examine my 


Reaſons, and you'll fee how it came into 
my Head, and how it ought to come 
into your W n. 


Give me leave to yy you two or thies 
Queſtions ; Don't you think, that God 


gave Mankind from the beginning ſome 
Law or Rule of their Conduct, and was 
not the Obſeryation of that Rule ſuffi- 
cient to make them acceptable to God; 


and what could any extraordinary Reve- 


lation do more, than make men W 
able to Gdꝰ 


B. No Revelation pretend to do more 
than make Men acceptable to God, but 


all Revelation pretends in ſome reſpe&t 


or other to do more towards this than 
Natural Religion does; and therefore 


they cannot be the ſame. 


A. This is very ſtrange: If Mankind 84 
have had a Law or Rule from the Be- 
ginning, which was taught by Natural 
Religion, and uy obſerying Tat: Rule 
would 
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6 
would he acceptable to God, wi can | 
Revelation do more towards our Ac. | 
ceptance with God, than Natural Rl. 
gion has done? | 
If this has taught all that is aflicient 
for our Acceptance, can Neelie do 
more than all? 
B. Do but conſider your own Argu- 
ment, and it will turnith you with n 
Anſwer: You ſay that Natural Religion 
bas taught us a Law, which if it Ry ob- |} 
ſerved: will be ſufficient for our Accept- | 
ance; but will the bare Knowledge of } 
the Law hinder Mankind from breaking 
it? and will the Law be ſufficient tor | 
our Acceptance, tho we do not oblerye | 


1 fare you will not fay this: 00 
if Men do not obſerve this Law, the | 
longer they continue in Diſobedience, 

the farther they will be from being a6 | 
cepted : They may become hardned in 
their Wickedneſs, and ſhut their Eyes 
againſt the Light, and give themlelyes | 

up to their Appetites and Paſſions; 72 
may be ſo eſtranged from God and 

neſs, as to turn their Backs as it were 
upon them, and cor all N ſerious 
and facred. 4 | 


(35) 


And if this ſhould * 1 will | 


it ſignify that we have a Law? and yet 
this is all that Natural Religion teaches, 


as the means of our Acceptance with God; 


and ſince it is ſelfeyident, that in a hath- 
ral Way the End cannot be attained 
without the Means, it muſt follow, that 
where the Law, which is the natural WM 


Means of our Acceptance, is not obſerved, 
we cannot. be accepted in a natural Way; 


and if we be a e it muſt be out of | 
| the natural Courle of things, and that i "of 


in a Way præternatural. 
Now Revelation is to teach us this 


Way. It does not pretend to teach any 
1 


other Method of being accepted by 


as Rational Creatures, chi: that hich 15 
Natural Religion teaches: It gives us 


the ſame Rule of Life, which that does; 


but you allow, that our Acceptance de- 
pends on the Obſervation of it, and in the 
Nature of things it is impoſſible to attain 


our natural End, and therefore be accept- 


ed without it: And ſince tis evident to 
all that this Rule was not obſerved, but 
that the whole World became abomi- 5 
nably wicked, the Goodneſs of God out 
of his Love to Mankind, as a tender 
m has thought fit to giye them a 
'Þ "Wi 
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(5. Fo 
Revehicion to bring them to the Oblerrs. 
tion of it, by ſach Means, and Motive, 
as could not have been known a other 
Way, at leaft conſidering the Circam- 
ſtances they had unhappily brought then. 
ſelves into: 
And if it has taught us this, it has 
vifibly done more than Natural Rel 
gion, and therefore is not the fame, but 
altogether different from it. | 
And from hence you ſee an Anfwerto | 
what you urge in other parts of your | 
Book, that where the End is the fame, the 
"Means and Precepts muſt be the Ame: 
For fuppoſing this true, as in one } 
ſenſe it is, tis evident that this can be 
no Objection to Revelation, as preferib- 
ing things different from N atural Reli-, 
90a becauſe it is apparent that their 
End is different; that is, the immediate 
and proximate End, which is what you | 
muſt mean in your Aſſertion, or elle it | 
nm ire 
Now the immediate, proximate and 
direct Intention of all the Precepts ot 
Natural Religion is the End or Happ, 
neſs of Man for which thoſe Precepts 
are injoin d, as a neceſſary Means in the 
Nature of Things: | pe *% 
| Bu 


&- YT 
But the immediate, proximate and 
direct Intention of Revelation, and all 
things in it, is to bring Men to the Ob- 
ſervation of thoſe natural Precepts: And 
the matter of it is not conſider d as in 
its own Nature effentially neceſſary to 
the End of Man, but the Obſervation \ 
of thoſe Precepts only; and it is not in- 
tended as a Means to that End, but only 
accidentally, as thoſe Natural Precepts 
are ſo; and it is therefore but an indi- 
rect and fubordinate Means to it. 
And as you and all the World allow, 
that the ſubordinate Means to an End 
may be many, and different, according 
2s Circumſtances of things are different: | 
o you muſt allow, that there may be 1 
as many different Revelations, and as 
many different Precepts in different, Re- 
velations, as the different Circumſtan- 
ces of Mankind may at different Times, 
and in different Places require,  _ 
And as Natural Religion confiders 
Mankind as Rational Creatures only, ſo 
and fo related to God, and one another, 
and as ſuch providing ſuitable Laws ſor 
them, and fuitable Means for the Know- .. 
ledge of thoſe Laws, according to the 
Circumſtances they were made in: 80 
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_ Revelation conſiders them, as in Alte. 
rent Circumſtances, and provides only 
ſuch things for them as are ſuitable to 
thoſe Circumſtances; which, as they may | 
be different at different times, and in 
different places, ſo they may and ought 
to be differently provided fon:: 
And therefore, as the very End and | 
Reaſon of Natural and Reveal'd Reli- | 
gion is different, they cannot, with any } 
Reaſon, be ſaid to be the lame, how- 
ever they may agree in a particular Reſ- 
pect, as it is known and allowed they 
do. | 
"al L will not interrupt the regular 
ö Examination of this Chapter we are now } 
upon, by giving an Anſwer to what you | 
have now 1aid, becauſe it is conſider un 
another Place: but I think it more pro- 


per to proceed to the next Argument s 


it lies, and I will Pot it in the beſt Light 

-L can. : 
I ſuppoſe you will not deny F that J 
Natural Religion is from God, and if ſo, 
I beg leave to ask you this Queſtion, 
as you here find it in the Book, was it 
perfect or imperfet? = 
5B. Not imperfect, no doubt; but tas 
Weakneſs in me to ſay, as 1 did * 

1 


— 
that it was abſolutely perfect, and I will 
give my Reaſon for it by and by: But if 
you pleaſe go on with your Argument. 


A. I ſay then, that That Religion that 


comes from God muſt be abſolutely per- 
ſect, as coming from an ablolutely per- 
fett Being; Natural Religion you allow - 
to come from God, and therefore this 
Religion muſt be abſolutely perfect: and 


if abſolutely perfect, it muſt be un- 


' changeable, as the Author of it, and 
therefore incapable of Addition or Dimi- 
min. 
And if it be incapable of Addition 
or Diminution, Revelation can be no 
more nor leſs than this Religion is, and 
thereſore muſt be the very ſame. 
| Can there be any thing more demon- 
ſtrative than tt 
B. I wonder to hear you talk at this 
rate, when there is nothing can be more 


weak and falſe ; you lay a great Streſs 


upon it in other Places of your Book, 
but I'll ſhew you with how little Rea- 
ton prefently, ... 7 
The whole Force of the Argument 


turns upon this miſtaken Notion, That 


what comes from God muſt be abfolute= 


| 1y perfect, becauſe God himſelf is fo. But 
_—_ 


(wa) : = 
by the ſame Reaſon you might have 
aid, that all his Creatures are abſolute. ! 
Iy perfect, and by conſequence as much } 
Gods as he, becauſe they all come from 
A. But you ſee I ſpeak only of Re, | 
B. Tis true, but you cannot reaſon» 
ably confine it to that alone. For the 
Reaſon. is the ſame, and equally con- 
cludes for the abſolute Perfection of every 
thing elſe, as well as Religion, if ity | 
coming from an abſolutely perfect Being 
_ 1s ſufficient ſor ir. 
But to conſider it, as relating to Re- 
ligion only, if this muſt be abſolutely 
perfect, and therefore incapable of Add 
tion, or Diminution, then every thing ol 
the ſame Nature, that is abſolutely ne 
ceſſary to Religion, that comes from 
God, muſt be abſolutely perfe&; And | 
as the Means of knowing it are as necel> 
ſary as the Religion itſelf, will it not 
hence follow, that the Means of Knows 
ledge, that God has given us, muſt be 
abſolutely perfe& ? And as the Nature | 
of Man muſt be ſo adapted to thole 
Means of Knowledge, as to be periedly 
fapable of gaining all. neceluy Bp 


th). 


tee by the uſe of them, this at, as 


it comes as God, muſt be ablolutely 


rieCt. 


| " Al if this be all true, ke what 3 
- ſequences you. will be obliged to mate 


Hin. 


Firſt you muſt allow; that fi nce the 5 
Natures and Relations of Things are 


| the Means of Knowledge that God has 
given us, they muſt be abſolutely per- 


ſect, and therefore that it will be impoſ- 
ble to make any thing plainer, or teach 


any thing fuller, than they are taught in 


this Way; which, though I think it is 


18 wy” 


elſewhere poſitiyely aſſerted by you, is 

evidently contrary to common Senſe and 

Experience. 

Seccondly, Since the Uſe of out Rea- 
ſon is another Means of Knowledge, 


perfect, a therefore that the Reaſon 
of Man was as perfe& as the Reaſon 


| of God, and if his Capacity of knowing, 8 
that he: received from 


0 Was incapa- 


ble of Addition or Diminution, does it 


not plainly follow, that Mankind muſt 


be all equally capable of Knowledge at 


all times, and that no one can, at 


ano- 
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you _ 
muſt allow, that this alſo was ablolutely | 
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As 


another, and 3 is not this apparently. falls 
and can there be a greater Abſurdity? * 
I be true State of the Caſe 1 conceie | 
to be this: 
"Whatever. comes Hom God muſt 4 3 
perfect, but abſolute Perſection can be. 
long only to R a 
Perlecion i is an ambiz guous Word, and 
what is perfect in one Reſpect, may be 
imperſect in another. There are different 
Orders of Creatures, that We Kno y; 
ſome higher, and more excellent, and 
endued with a higher, and more excel- 
lent Degree of Being, than others that 
are below them; in Reſpect of which, 
the inferior Orders may be ſaid to be im- 
perfect, in compariſon of thoſe aboye 
them, and yet each may be faid to be 
1 in his Kind, and Order, as hay. 
ing all thoſe Powers and Pro perties, 4 
which the End, they were made for, re-. 
_ quires for the Attainment of it, and 


that too in the utmoſt Perfection ande 


Degree, that the N ature of that End 
3 requires. 0 8 | 
And in this comparative ao relative 3 


| Senſe of the word Perfection, which B 


the only Senſe, in which 1 it can be ſpoken | 
of wy thing that 15 not God, all things 4 
7 may 


1 
may be Kid to be perfect, as they are ſo 
perfectly © ſuited to their Ends, as to be 
deſective in nothing either in Nature or 
Degree, which is neceſfary for the At- 

tainment of it; and in this Senſe all 
things muſt be perſod, when they come 
from God. 
And if we apply this to Man, hen 

he came out of his Maker's Hands, he 
muſt have been a perfect Man, endued 
with all the Powers and Properties of 
human Nature, and in ſuch Degree and 
Perfection as was neceſſary to the End 


he was made for; and if we a oply s 


Religion, which has a neceſſary Rela- 
tion to Man, that Religion which God 
gave him when he was made, and in his 
5 V State, mult Rave been 4 perſect 
| Religion ; that is, 'a Religion perfectly 


adapted to the End he was made . , 
ſo as to want nothing in that State t9 1 


the Atrainment of it. Tho, 
And as the End 1 was: anita for 
could not he attained without Tome Rule 


ol his Conduct, that Rule muſt have 


been a perfect Rule; and as that End 
and Rule would have been in vain, un- 
leſs they were known, he muſt have bern 
2 fetly er * of knowing thetn, and 
E furniſh'd 995 


685 


furniſh'd with all neceſſary Means of 

Knowledge, ſo as to need nothing more 
than the Means he had to the perſect 
Knowledge of them, and in the due Uſe 
of thoſe Means could not fail of this 
Knowledge, and by acting according to 
this Knowledge, and his Rule, mult at- 
tain the End he was made for: This | 
take to be the true Notion of PerſeQion; 
and if when you ſpeak of the abſolute 
Perfection of Religion, you mean no 
more by it but this, tis a very amp 
way of expreſſing your ſelf, and Len 


ſee how it ſerves your Purpoſe, which 


was to ſhew that Natural and Net 
Religion is the ſame 

A. I will ſoon ſhew you this, as plain 
as poſſible; for III take all that von 
have ſaid into Natural Religion, and if | 
Revelation can teach us nothing elſe but 
this, it muſt be the ſame; and yet I be. 
lieve you will not deny that it can teach 
us nothing elſe but this. Does Revela- 
tion pretend to direct Man to any other 


End, or does it direct us to any other 


Mean of attaining that End, than Na- 
tural Religion teaches? Are not the Nu- 
ties required of every Man by -Revelas 
tion, the lame. that are —_— us by 


Natural * 


- Natural Religion 9 and are 'they nor 


therefore the lame? | 
F. I allow they are wy ſame in this _ 
reſpect: Revelation has doubtleſs the 
ſame ultimate End in view that Natu- 
ral Religion has; but I have ſhewn be- 
fore, that the immediate End of Reve- 
lation is not the fame. As Man is a ra- 
tional Creature, having a natural Rela- 
tion to God, and his Creatures, he muſt 
always be obliged to act according to 
thoſe Relations, fo long as he is rational, 
and Revelation does not pretend to teach 
us otherwiſe; and I do allow, that had 
Mankind continued in that pure and 
perlect State they were made in, they 
had wanted nothing more to the Attain- 
ment of their End. than that State 
would have perfectly furniſh'd, them 
withal; that is, they would have want 
ed no other Rule of Life, nor any other 
Means of Knowledge, than thoſe that 
were given them at the Beginning, as 
being each perfect in their kind, each 
perſectly ſuited to the End . were | 
given for. \, KP 

But does it follow Nom there; that 
i Mankind ſhould fall from this pure 
and perfect W be could ſtand in need 15 
. OF - 


( 


of nothing more than he bad in that 
State? His Nature as a rational Creature, 


and his Relation to God and his Crea. 
tures will be always the fame; but hs 


Purity and Perſection was not immuta 
ble, and tho he was furniſhd with all 
Means of Knowledge of every thing ne. 
ceſſary in the due Exercile of his Reg. 
fon, yet he might neglect to exercile his 
Reaſon, and act contrary to it; and this 
Mankind actually did, and brought them. 
ſelves into ſuch a different State from 
that they were made in, that they could 
not obtain their End without Pat Means 
to help them out of it; and this is that 
which Revelation is to ſupply them 
with. And this is a different End from 
Natural Religion. Revelation does not 
teach Men any other Rule of Liſe, than 


their Nature, as rational Creatures, 1e+ 


quires, but provides them ſuch things as 
their imperfect and depraved Condition 
called for, to enable them to walk ac: 
cording to this Rule; and all thoſe 
Helps that it has given for this Purpoſe 
are the proper Matter of Revelation. 
And as Revelation differs in this reſpect 
from Natural Religion, they are not en- 


tirely the ſame. In one Word, Sir, you 
muſt 


Is 
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muſt either ſay that Mankind ad not 
fall from their Perfection and Purity, or 


elſe that they might want , 


more ſor the Attainment of their End, | 


than Natural Religion could ſurniſh them 
withal. ol - 
For if they could fall from their Per- 
ſection and Purity, as it appears they 
could by woful Experience, and if they 
have bank in ſuch a Condition as to have 
their natural Faculties impair d, their 
Powers weakned, their Underſtandings 
darkned, and their Hearts ſo indiſpoſed 
to, and alienated from God and their 
Duty, that they either could not Sow 
their Duty, or would: not attend to, or 
conſider the Means of knowing it, or 
that they could not, or would not walk: 
according to what they knew; if the 
| World was in ſuch, a Condition, I y, 
as this, this was a Condition altogether 
ualuitable to the End of Man, and 
_ 'twas in the Nature of Things impoſlible 
to attain that End while they continued 
in it; and by conſeque NCC, that which: 
muſt bring Mankind to the End they 
were W for, conſidering this Condi- 
tion muſt be ſomething — would help 
him out of it, that is, ſomething to 
bt | "I 
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enlightews their Underſtandings, 4 \ 
ſtrengthen their Powers, and work pro- 
per Diſpoſitions, and Affections in them, 
and bring them back to ſuch a Senſe of 
their unhappy Condition, and the fad 
Conſequences of it, as to engage them 
heartily to ſet about their Duty, and 
live like Rational Creatures, and to help 
| them forward in this Work. 

And this was the Buſineſs of Chrifti- 
anity, and ſomething of this Nature muſt 
be the Buſineſs of all Revelations f in the 
World. | 

So. that all that your Arg ha 
hitherto proved, is only that Natural 
and. Reveal'd Religion agree in the 
fame Law, as the Rule. of Rational | 
Creatures, in order to the End e 
were made ſor. 

And if you had l faid, that they 
are the ſame in this reſpect, you had laid 
nothing more than all the World know 

and ſay: 5 
But becauſe they agree, and are the 
ſame in this re ſpect, to lay that = 
are therefore the ſame in all reſpects, is 
to ſay what you know is falſe, and W 
1 have nne ſhewn to be o. 


romp 


cut 


| Perhaps you'll | change your Mind 
when you ſee further: I have ſomething 
more to lay upon this Head which you'll 
find 2 little forward, but will very w_— 
perly fall in here 
ſuppoſe you don't dey: but that 7 
God was always willing that all Men 

| ſhould come to the Knowledge of the 
Truth, and by Conſequence of true Re- 
ligion: And if ſo, this will certainly 
prove, that Natural Religion: and Chri- 
ſtianity muſt be the ſam. 
For don't you allow, that Chriſti- 
anity is the one true and perfect Reli- 
gion that God deſigned for all Mankind 
om the Beginning? and does it not 
thence follow, that it has exiſted from 
the Beginning, and therefore mk be the 
lame with Natural Religion? | 
B. You might as well have ſaid, That 
becauſe God deſigned the Chriſtian Re- 
ligion from Een therefore it has 
exiſted from Eternity; : and becauſe He 
from Eternity deſigned ' Jeſus Ohriſt 
bond be born of a- Virgin in the ful- 
neſs of time, therefore he Was born from 
Eternity. 15 1 


; 4 upp this will gel 0 ober An- 
Wer. 
A But 


= - let = 
Was there ever a time when God in- 
tended Mankind ſhould have no Nell. 


Senſe treating a Subject of ſo important | 
2 Nature, in fo looſe and ſophiſtical' 


| ated. 


not anſwer the End of its Inſtitution? 
and if ſo, does not this imply, that there | 
was but one true Religion from 
ginning? And if Chriſtianity is the one 

true Religion which God defigned r 
Mankind from the Beginning, it ſeems, 


it muſt have exiſted from the Beginning, 
and be as old as the Creation; and if , 
how can it differ from Natural Religion, 
but only in Name, whilſt the Nature d 
them both are intirely the ſame? For all 
allow, that the Natural was the Relb | 
gion of Mankind at the Creation. 


and they arc allowed among the Students 
of Syllogilm, 


A. But give me leave to add one Con- | 
ſideration more to confirm What I haye ! 


gion, or ſuch an imperfect one as would 


om the Be. 


to my bewilder d Reaſon, to imply, that 


B. I am forry to find a Man of v 


manner. When fach Arguings as theſe 
are wanting in common Chat, they dd 
well enough in the Way of Diverſion, 
in the Univerſity to teach them the Art 


(Cat) 


But they are always below 4 e 
Diſputant, that aims at Truth and Clear- 
neſs ; and I'm ſorry to ſee ſuch Things 
in Print, becauſe they leſſen their. a- 
racter; and they who are Strangers Þ * you 7 
muſt believe, that you are either a weak. 
or an ill Man, and that you either know 
no better, or elſe intend to deceive 15. 
ignorant and unwary Reader. Tis im- 
poſſible for you, one would think 
to ſee the Fallacy of all this, 
A. If the Fallacy be ſo plain, "tis the 
more eaſily anſwered, and deſire youll 2 
ſew your Skill upon it. „„ 
ls it not true that Mankind hd from 
the Beginning ſome Religion, and was 
| not that Religion the only true one? 
. Yes, but it will by no Means fol- 
low, that becauſe that was the only true lll 
Religion then, it muſt therefore be al. 
ways ſo, and that there never could be || 
any other true Religion, but this, arany, = | 
other time. 
A. Can there be mote: true Reg 
ons than one? ** FE Ie nn 
B. undoubtcdly tit? m: I Re- W 
"ligion is a variable thing, and if it = 
conſidered only : as a Means to an End, 1 
a ths evident. * all 0 do cotifider' Ill 


F it, 


. 
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6 . 
it, as there may be Jifferent Mogns ge- 
a 


quired to the lame End, according to 
different Circumſtances, lo the different 
Circumſtances of Mankind may occaſion 
different Religions; becauſe, according 
to thoſe different Circumſtances, more 
things may be neceſſary at one time or. 
place.than another to attain the End of 
Mankind. | 
And though it be always neceſſaty to 
a Rational Creature as ſuch, that he al 
ways live by the ſame Rule: Vet if he 
does not live by that Rule, Whether 
through Accident or willful Ignorance, or 
through Careleſsneſs or e 
Diſobedience, or whatever the Cauſe ma 
be, This, and other Things that = 
follow from it, may require ſome tur». 
ther Means to bring him to his Duty 75 
and thereby to the End his Duty 1 Is * 
quired 1 
And therefore that which teaches us 
thoſe Means muſt be the only true Re- 
ligion in this Caſe, 
So that though N atural Religion was, 
and is, and always will be, as I bare 
laid, the only true Religion of Rational 
Creatures, conſider d barely as acting ac- 


Ki ding to. their une Nature dis 
" retled 


% * 


things: Let when they 
as not acting according to their Rational 


fach Means as the ir 
eumſtances require, ee, 


Argument, that the Goodnels of God is 


we may cotichade, from the Goodudh 


. oe ag, = SS ns - 


1 
rected by the Natures and Reaſons of 


are confideted 
Nature, and by that Trregularity are fal- 


len into ſuch different Cireumiſtagets, "as 
call for further Affiſtanee, that che 
only true Religion for Men in thoſe Chr, 


cumſtances, which the re of ſy fi 12775 
türe of tho 


And ſince you allow by: Toit awn 


20475 Willing, that Mankind thot uld | 
come to the Knowledge of the "Frith, 
and muſt thereſiis be willing at all ram 
fo make known thoſe neceſſary Means 
to us as we haye occaſion for them: * 
God, and the Neceſſities of Man, that 
there may have been many Revelations 
of this Kind, according as there have 
been different Reaſons for them at dif- 
ſerent times, and that too many more, 
than we have yer me to the Rhow- | 
ledge oh 

And therefore to talk as you: 7 tis” 


of one true Religiott, which Gd deſigned | 
for all the World from the „ 1s 


. eee 


(a ). 


to ſuppoſe chat all the World maſt by 
always in, the ſame Condition TH Nur. 3 
Kind were i in at the Beginning. 4 
But. this you ſee- now, they a are bot; 
Ye you cannot deny but a Difference in | 
_ Circumſtances, may 8 good Reaſon ſor 
1 different Diſpenſations; and if ſo, you 
1 muſt allow, that there may have been as 
many different Diſpenſations of | Proyis 
dence towards Mankind, even in the 
way of Revelation, as, there have been 
different Reaſons for. them: And in this 
reſpect they may be faid to be ſo many 
different Religions, and * every one 
true im its Time and 5 i; Neo 
, This is a ſtrange yay of talking | in 
. Opinion. N riot, 5 
I always took it for a certain Mas 
im; + that there can be but one true Reli- 
gion; whereas according to your odd 
way of Reaſoning, there may be muy 
true Religions at the ſame time. 
For as Religion is, as you ſay, only, a 
Means to an "End, and as the Circum- 
ſtances of different People may Want 
ſuch Aſſiſtance as others do not, ſo God 
may make knovn, to one People what 
he does not to e becauſe ny 


: ft 5 * * * 
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have no occaſion! for: it: And a5 this 
things that in this: Caſe: he teaches one 
People, are no Part of the Religion of 
the other, to whom they are not made 
known, there may be ſeveral true Reli- 
gions at a time: e is not GI” r 4 
Dodrine ?. 1/9154 01-0098. rw - 
B. I believe it is no more ſtrange than 85 
true: This was the very Gaſe of the 
_ Jews, with relation to: other Nations: 
They had a Revelation of what God re- 
quired of them, as neceſſary to the Qir- 
cumſtances they Were m, "ai the Ends 
he had to ſerve hy them; ; and this re- 
lated only to them and no others: and 
it all the reſt of the World: were under 
the Conduct of Natural Religion, 
were ſo far in the true Religion; 
they had no other Revelation vou Ried 


to them, this was the onl V Rule they 5 


had to walk by, and the 8 Re- 
| ligion to them, conſidered — as Na- 
tural Religion, Wen 1 toiitsCor- 
ae cal ' Mat 201} 392 
The ſame thing may be. ſaid with the 
os Reaſon of all other Parts of the 
World, in relation to Chriſtianit . 
As there are many Parts of the World 
Where an is ** nn, -Cheife 
tianity 


2 
* 


1 
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tianity is * to them : It is to chen 
_ as if there were no ſuch thing; they muſt 
be govern'd by what they know. 
_  Andtheretore, tho Chriſtianity' is PA , 
only true Retigion to us, arid ought to 
be ſo to all to whom it is reveal'd, and | 
will be Jo to all that impartially conſider 
it, and deſtre to do the Will of God; 
yet Natural Religion and Judaiſm mf 
be reſpettively the only true Religion to 
them whio never heard of any other. 
8o chat you ſee from henee, chat en 
© no Neceſſity to fuppoſe, as you do, | 
that there my be but one true Rel. 
gion for all the World: On the contra- 
2 it appears pears that there may be diffe- 
allowed by God at diffe- 


— Times, nay different Religions .- 


mong different People at the ſame time; 
and that therefore it does by no mean 
followy” that becauſe Chriſtianity is the 


whom it is made kriown, it muſt hate 
been the ſame that Mankind haye had 
at the Creation, to whom it was never 
made known,” and ſor whom it was not 
| intended, as having then no occaſion : 5 
tor it, when they are en, to is, in | 7 

Ne e Teton. nd 'S ; 
| 1 9280 


only true Religion now, to thoſe to = 


go that your Argut 

a falſe Suppoſition; but this is not the | 
only Fault of it: Tou haye'likewife a 
gl Notion of Chriſtianity, as you con-" 


the Natural Law. | 
But this it is — as ſhall be ſhev nb 5 
and by; and if it were nothing elſe, and 
in this reſpect might be ſaid to be the : 
ſame that Naa Religion is, yet "tis 
abſurd to lay as you do, that hdi. 
ty is as old as the Creation, becuuſe it 


4 S_ bo lid . * 


by Chriſt, 1 * 
In its own Nature it fad 2 4 
to Chriſt; 'twas his Republication of it 


not done till many Ages after 'the'Crea-* + 
tion, 'tis Nonſenſe to 27 that Chriſtiani- 
ty exiſted from the G And the“ 
the Matter of this Religion exiſted at te 
Creation, yet it was not as the Chriſtian, 
but as Natural Religion only, | 


SF cw. 
wo U 


only, but it is, as I faid, a great deal 
more than this; it is a Syſtem of Docs 
trines, Precepts and Promiſes, m 


S LES KA A8 4 6 


which were 3 till reveal by 
8 


ceive it to be any a Pins r of 5 


was not (bai till it was pu d „ 


that wade it Chriſtian: and as this was 


But after all, e e 
publication aki? the Religion of Nature 


den * 
Chriſt. All the Doctr nes and Laws | 
that Nature teaches are indeed revives: 
hy him, but then they are only a Pat 
of what he taught; and tis abſurd to call 
2 Part the Whole: and therefore to | 
W Chriſtianity exiſted from the hes | 
Ps: becauſe a Part of it did fo, is only 
ay, that what you abſurdly call Chi. 
tianity, and. anfiake 1 N it, nn Toa 
the Creation. | 
Thus 1 think 1 hw given 1 500 a all 
Anſwer to your Arguments, which ap-. 
pear to me to have nothing of Truth n 
them, but to be all weak, unconcluding 
and fallacious: Let us now conſider what 
is behind, and whether there be more 
Strength in what remains: And thar ! 
may not miſtake, and ſo miſrepreſent 
what you ſay, be- pleaſed to ſtate your 
own Argument: and I am the more de 
ſirous of this, becauſe I think as it ſtand 
in Print you er Tu felt with great 
Ambiguity. - 
A. Well, Sir, II endeavor to bela 
; plain as poſſible; and however we-di 
agree in ſome reſpects, I find we are one 
in theſe Propoſitions, That Mankind 
had ſome Religion from the Beginning 
; And' that they Tack: a Law or "1 9 
1 


r ry I 
Life ſufficient fog the End. they were 
| made ri * 
And 1 p in aut a that 
they had ſufficient Means of knowing it. 
The very Nature 1 requires | 
this, for a Law that is t Uligible 
ceaſes to be a LW. 10 5 
And if you confider the Gade ug fe 
God, that he was at all times willing 
that Men ſhould come to the Knowledge 
of the Truth; could not his infinite Wi 
dom and Power at all times find ſufficient | 
Means for making Mankind capable f 
knowing, what his infinite Goodies des 
ſigned they ſhould know? | | 
B. What were thoſe Means of Knows 
ledge you ſpeak f?? 4 
A. Nothing but the Uſe of bur! ra- 
tional Faculty, by which we are n 


guiſh'd from a! Wn rs - 


For as the Ey 70 ih Judge of ian 
ible, and the Eat of tings eee, wo 
is Reaſon of things reaſonable. - nl. 


And a G, wcddte eiiw | 


Faculty to judge of ſach things by, but 
this, this - neee for * End 
it was intended for ; it will make 
us capable of knowing at 225 times, what- 

ever God requires. we ſhould l 


8 


(iſ 


-h Remember then, 8 to prevent 4 
all further Ambiguity, that this is your 
Senſe of ſufficient Means of Knowledge; | 
and when you ſay that the due Use of | 

our Reaſon is this Means, you muſt un-. 
derftand' that God has given Mankind 
ſufficient Power, by the Uſe and Exer- 1 
ciſe of their Reaſon. at all times to come 
to the Knowledge of every thing that 

God requires they ſhould Rnoẽw 

And ſo it was no doubt in the Begin. 

ning, and it would have been always, 4 

had they always continued in the ſame | 

Perfection as at firſt, As they would all 

be equally capable, ſo all that ſhould ] 

duly exerciſe their Capacity, "would 

doubtleſs be equal in Knowledge: A 

as the Religion of rational Creatures, as 1 

ſuch, is but one, fo all Wenn have had | 

but one Religion. | 

And therefore T own'it was a filly and 

injudicious Objection 1 made, of N | 

; willing Contrarieties. | 

But this only aroſe from a Con on 

. Ideas, and not rightly diſtinguilhing 

what it was we were ſpeaking "of, Ws 1 

That Mankind were only Conſidered in 

our Argument in the State in Which 


they were firſt — and i in my Objec- il 
| Ui: tion = 


1 4 wy 
tion- 1 conſidered them in that Jarks and 
—— Condition. that We are now 


: "7 his Confuſion, 1 ee ran - 5 
all we faid, and tis no Wonder, that in 
tis Caſe we both of us talk d confuſed- 
ly and innen 0 and ſometimes mil 
culouſly. 9 Ns N 
But now, Sir, Is am willing to prevent 
that Inconſiſtency, and as your Argu- 
ment runs all upon What we Fw at the 
Beginning, and not what we are now, 
in this Caſe I plainly ſee there could be 
no Contrariety of Opinion or Will, but 
their Knowledge would have been equal, 
and their Religion one, and all wu 0 
have equally attainꝰd their End. . 
And herein conſiſts the Suficiency of 
Reaton; and if. it be equally ſufficient 
for our Knowledge of all things neceſ- | 
{ary at all times, as you aſſert, it will 
be ſufficient to teach us the ſame Know- - 
ledge at all Times, and to all Perſons 
equally alike, to peep. Day: And yet in 
fat it does not, and cannot do this, and 
therefore whatever it was at firſt, it is 
not a ſufficient Means of Knowledge 
now, according to your on N otion of 


it. 
2 E 2 | 4/Though | 


0) 
A. Though all are not equal, | 
Knowledge, yet all may have fufficient | 
Knowledge for their Circumſtances, if 5 
they uſe their Reaſon. i in the ben alive | 


they arc able, 
5. You dont conſider e that thi 
Aſſertion of yours contradicts yaur whole 


Argument, any defeats the "Deſign of 
yeur whole Book. Your Intention ito | 
ſhew | the Sufficiency of Natural Reli 

gion, nd the ee the ſame Nas | 

_ tural Means at all times to the {lame Ne | 

tural End, and the Sufficiency of Res, 

ſon to diſcover _ apply theſe Means; | 

And now you ſay that though a Man | 

does not know all ma God requires 10 

be known, yet he may have Knowledes | 

 tafficient for his Circumſtances; which | 

_ plainly intimates, that the Natural Means 

of attaining the Natural End of Mn 

are not ſo neceſſary, fixt and immuts 
ble, but that there may be a different- 

Way of coming at our End, according 

as our Circumſtances: are different, and 

that thoſe Means which God deſigned 
we thould know, in order to our od, 
are not always necellary,” but in ſuch 


and * ircumſtancea er is * 
ſtrange: | 5 


a 1 


4 


But ü aſide this, * is it . 
you mean by - taying,. that when. Men 
are ignorant of what hat God deligned they 
ſhould know, they may have ent 
Knowledge for their Circumſtances? 

A. I mean, that when Men — 
our to get what Knowledge they can, 
by uſing their Reaſon in the belt manner 

they are able, this will juſtiſy their Con- 
aut, and they will be accepted by God. 

Now here again you dent er, 
that you are giving up your Cauſe, and 
whereas you was before ſhewing the Ne- 
ceſſity of a Law, and of the — 
of that Law, and of: all chat: God ter 
| quires to be known and done in order 
to the End of Man; you now go away 
ſrom all this to the Goodneſs of God, 
that will accept us, tho we do not know 
all that he requires us to know, and by 
Conſequence don't do What He in the 
Natures of things requires us to do, if 
we do but ſincerely en n 


dea vours. 
'Tis your profeſied Opinion \ that for” 


God to do any thing,: but 2 the im- 
mutable Natures and Relations of things 
dircct, is, to act arbitrarily, and yet you. 


1 cradickzon to this, to 
4 "+: 7 


don't ſeruple, i 


th) 73 
aſſert, that God may accept Mankind, 
without thoſe Means that i in the N ature | 
ue things are neceſſary. a 
And if by his Acceptance we n at- 
tain our End, without the neceſſary na- 
tural Means, is it not plain, by your own | 
Confeſſion, that there is another Way of | 
coming at our End, than Natural Rel 
gion teaches us in the N atures ant 12 57 | 
lations of things? | 
This is the Objection I hinted at on 
our firſt ſetting out in this Diſpute . 
bout Sincerity being available for our 
Acceptance. And you cannot but ſee 
how directly oppoſite it is to ou N- 
tion of the II of the Divine | 
n 
For if God be, as you ay, immun 
deten d in his Operations by the Na- 
tures and Relatibe of things, is there 
not a neceſſary Relation between neceb | 
ſary Means and their End? and is it pol» | 
fible to conteive that he can give us the 
End without the Means that are-able | 
lutely neceſſary in the Nature of things 
merely by his Will alone? 4 
Whilſt we conſider God, as aging | 
differently upon different Reaſons ac- 
e to the min of Circumſtan- 
ces, 


4 


from a perfect and imperſect Creature 
alike; nor more of an imperfect Crea- 
ture than the Nature of his Condition, 


admit of, this opens a Door to all ſuch 


Inſtances: of Goodneſs, as: his Willows 
ſhall direct him to 


of God as immutably determin'd-by the 
Natures and Relations of things without 
regard to Circumſtances, as 1 apprehend 
you all along do, is to hope againſt an 


ing to your Way of thinking. 


| our Conduct? 


if it be true, that the right Uſe of our 
ol Knowledge that God has provided for 


ces, and not peng the ſame things 
and the Meaſure of his Imperfection will 


hut to hope ſor Acceptante ay on out | 
Sincerity, and at the ſame time to ſpeak 


_ abſolute Impoſſibility in Nature, accords 


Beſide, Sir, what is it you mean by 
 faying, that if we uſe our Reaſon in the 
| beſt manner we are able, this will 7 


Lou are not here enquiring unt Will 
Juſtify your Conduct, but What Means 
God has provided for our Knowledge of 
what he deſigned we ſhould know: And 


Reaſon is the natural and only Means 


us, and if this will anſwer the End it 
Vas deen, muſt naturally bring 
"== 
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CMY 
us to all neceffary Knowledge, becauſe 
this is the End it was given for, © | | 

This Faculty was not given us to juſ 
tify our Conduct but direct it: And tho 

it be true in a State of Nature, that if 
we gonduct our ſelves according to the 
Dictates of right Reaſon, this will 16- 
commend us to the Favour of God, be. 
_ cauſe we ſhall thereby anfwer the End 
of our Creation, yet the Fayour of God | 
has nothing to do in this Place, where 
we are only ſpeaking of the natural 
Means of Knowledge ; nor indeed is the 
Favour of God annex ed to the bare ute 
of the Means of Knowledge, but to 4 
regular Obſervation of, af 2 duc'© Obe- 
dience to what we know. | 
In one Word, the natural Means of 
Knowledge art not ſufficient for theit | 
End, unleſs they will naturally teach us 
all Knowledge at all times, and they can 
neyer be ſaid to be ſufficieat for our Cir- 
cumſtances, unleſs they teach us all the 
Knowledge that our Circumſtances e- 
quire in all the different Changes we are | 
liable to: And, 3 
If the fame Rule be always equally | 
neceſſary to all Men, as Rational Crea+ 


tures, ir was * and always will de 


neceſ⸗ I 
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fary, that it ſhould be equally known by: 
all, and by conſequence there was always and 
always will be a N egeſſity, that all ſhould be 
equally capable of Fe] it at all times. 
And if the whole Rule was neceſſary to 
our Acceptance with God, if any one be igno- 
rant of any part of it, he is ignorant of ſome-- 
thing neceſſary to his Acceptance, and by con- 
ſequence he has not a ſufficient: Knowledge for 
his Acceptance, | let his Cdrenmiangey, be what. 
they will. 49; 
And if hebe ene in a a Caf it i is 
not on the Account of the Sufficieney of his. 
Knowledge, which. is evidently inſufficient, 
bu. ſrom the Goodneſs of God to him, not- 
vwithſtanding that Inſufficien. 
HBeſides, you ſay the natural Means . 
Knowledge is our Reaſon, and if this be ſuffi= 
cient for [ts End, if it be applied i in a due 
manner, and quely attended to, it will natu- 
rally teach us all things neceſſary: And if 


all Men were made by God equally reaſon- 
able, and therefore equally capable of Know- 
ledge by their Reaſon; it is natural to con- 


clude, as J ſaid before, chat all muſt be _ 
In Know ledge. | 


And yet it is plain 1 in Pad it is not 


| fo, and if Men, notwithſtanding the Suffici- 

ency of their Reaſon for the. Diſcovery of 

| all n eg e max, n neyertheleſs 
| be 


: ” 
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be ignorant of what is betelhry dd be 
known, tis plain that they never can attain 
their Exid by the Sufficiency of their Re. 
ſon only; as being ignorant of SEO te 

ceflary” WR 
And if it be poſſible for Mankind M fi 
z State of 3 to attain the End t 
vere made for, it muſt be either by the mere 
Goodneſs of God to give them the End with. 
cut the Means, in contradiction to the Catu- 
ral Order, and Relation of things; 
Or elſe; by propoſing ſome rational Me- 
thod to them, to draw them out of their is- 
norant, irrational and unnatural State, and 
according to the fettled Order of Nature w 
bring bw to their End by ſuitable Means: 
Whether of theſe is moſt reaſonabke [ 
leave every one to judge, who knows Why 


thing'of the Nature of God, who as he b 


perfectly reatonable Being, 10 be muſt be 
fappoſed to govern all things ang to 
eheir Natures and Relations. 
And as he governs natural Things in al 
rural Way, and rational Creatures in à fa. 
tional Way, ſo we muſt conceive, thut Mat- 
. Kind being intelligent, and ſree Creature, 
he will deal with them ſuitably to their in. 
telligent and free Nature, and by conſe | 
quence Where their Circumſtances call Yor 
2 Alliſtance, chat he will give them Juch 


prope 


a> 


proper Information to enlighten and direc 
their Underſtandings, and ſuch proper Mo- 
tires to influence their Wills, as are ſuitable 
to the Nature and N ecellipy of their Conn 
ſtances. A 
And fo far as this/i is tens ad yet 

| cannot be done in a natural Way, we. may 
| conclude, he will do it in a ſupernatural, 


a ” WE: - 5 1 


while againſt your ſelf? for did not you but 
juſt before allow, that God did Ss Man- 
| kind a ſufficient Means of 
from the Beginning, by giving him-this Fa- 
culty of Reaſon, and here you have been 
repreſenting it as capable of nothing ? We 
B. No, Sir, you quite miſtake my Mean- 
ing: I do not derogate from Reaſon, nor do 
| deny the Sufficieney of it to the End it 
was intended for at the Beginning, my in Wy 
that State Mankind were made in. 1 
No, on the . contrary 1 have. thewn 
you, that had they continued always the 
lame, and in the ſame perſect State they 
were then in, Reaſon would have taught 


P 


no other Aid but this, provided we Foal 
make a proper Uſe of it. 
But then, as this is all ſpoken on his ne- 
ceſfary Suppoſition of the Perfection of our 
Rational n and our due and proper 
BD 1 85 Exerciſe 


J. Have you not being en all this mo: 


knowing his Will 155 


them all Things neceſſary, and we had needed 


(43; 


| Exerciſe of it, in the Conſideration of i 
proper Objedts, the Natures and Relations 
of Things, if it ſhould ſo happen, that our 
Reaſoning Faculty ſhould be impair'd, or 
that we do not uſe, and apply it, as he 
ought, then our Reaſon may be ſo far from 
being ſufficient for us, that it may ſtand us 
in very little Stead, 

To illuftrate this by your own Tnſlabee: 

The Eye, you ſay, is Judge of all things yi. 
ible; and yet this is only on certain Suppoſi- 
tions, that the Optick Nerve be ſound and 
right, that the Medjum he not too thick, nor 
the Diſtance too great ; and if any of theſe 
Requiſites be wanting, we ſhall ſee but very 
imperſectly, if at all, and our Eye will not be a 
ſufficient Guide to us, even in ſuch . 
it is otherwiſe a Judge of. 
And ſo it is in the Caſe peſore us: Tho ou 

Reaſon be a ſufficient Judge of Things rea- 
ſonable, yet it is only on Suppoſition of all 
things neceſſary to a reaſonable Judgment 

| But if our Faculty be impair d, or we Wil 
not, or cannot, or do not uſe it as we ought, 
we may beas much! in Darkneſs and Ignorance, 
even 2s to neceſſary things, as if we had no 
- fuch Faculty, and we ſhall want ſome othet 

Means to help us out of it: And if the Know- 

ledge of neceſſary things be neceflary, our na- 


tural F Pacylſty, tis * in this cafF, mm 


(en) 


be ſufficient, but we ſhall want another Guide 4 
to direct us to it, And this Guide N is 
Reyelation. 

So that you ſee how natuially you are ted | 
to Revelation, diverſity your Argument as 
you pleaſe ; and it gives me a Pleaſure ſo of- 
ten to remind you of it. 

And you ſee likewiſe, the End and 1 
ſon of Revelation is not, as you have already 
ſaid, to introduce any new Religion for the 
World, conſidered as rational Creatures: As 
ſuch, Religion muſt be always the ſame; as 
their N ature and End and Condition are the. 
fame, the Means of obtaining this End muſt 
be the fame. * 

And as Reaſon is the Guide af a \'ratioqal 
Agent, perfect Reafon will be always a per- 
10 Guide: But if our Nature and Condition 
happen to be altered, and our Reaſon become 
imperfect, Revelation then comes in as a Re- 
medy to this Diſeaſe, and a Help to our Im- 
perfection: and according to the Nature of 
the Imperſection, which is the Reaſon of the 
Revelation, ſuch muſt the N ature of the ow 4 
velation be. 15 

Thus for influnce. if Mankind ſhould "og 
pen to become ignorant, however that Igno- 
lance came about of thoſe natural Notions 
and natural Laws, the Knowledge of which is 
neceſſary to the End of Man, . 
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this Caſe muſt revive their Knowledge d 


theſe things, by giving a new Edition of 

them. 

| And if they happen 1 to become fo weak or 
wicked, that — 2 . could not or wauld 

not conſider things, or live according to the 

Knowledge they had, a Revelation in this 

Cale muſt give them proper Motives to bring 


them to. Conſideration, and proper Encou: / 


ragements to bring them to Obedience, 
And as the Condition of Mankind is ſuch 
that their Faith is apt tofail, and their Hope 
to wayer, and they are always too ptone to 


forget their Duty, and the Motives and En. 


couragements to it, and to loſe their good 
Diſpoſitions, Deſires and Reſolutions, thro 
the Corruption of our Nature, or the Plea- 
ſures and Buſineſs of the World, and the like, 


a Revelation in this Caſe muſt provide pro- | 


per Means and Aſſiſtances for this, to keep 
up a Senſe of our Duty, and the Motives and 
Encouragements co it, to beget and preſerve 
good Diſpoſitions, Deſires and Reſolutions in 
us, to enliven and ftrengthen our Faith and 
Hope, and m us FAS our ſelyes andthe 
World. 

And aethid was the Condition of the World 
when. our Saviour came into it, ſo this was 
the Deſign, and this the Reaſon of the Cui. 
tian Reyelation; and you fee it is adapted 
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r 
to the different Natures and Relations of 
things, as they are mutable or immutable. 


dſ 
of 


 xccordingly ; rational Creatures, conſidered 


and Rule of Life that muſt be always the 
Rule of all rational Creatures, a reaſonable 


undergone. 15 
And tho'it is, in x 


there was a Neceſſity ot a R 
them, with ſuch other Helps as Mankind flood 


to provide for theſe Neceſlities, and was 


ailing from the mutable Condition of che 
4 And 


World. 


Where things Are immutable, it 5 rovides 


as rational only, are taught the ſume Law 


Nature, as ſuch, being always the fame. 
But as Men are not always the ſame, but 
their Faculties, and Conditions and Citeum- 
ſtances are mutable, they are here dealt with 
mutably, and ſuitable Proviſion is here made 
ſor them, according to the Change they have 


reſpect of ſome of its Doc 
trincs and Precepts, the ſame that Natural 
Religion was, and in reſpect of them it may 
he ſaid to be as old as the Creation, yet fince 


in need of at that time, and will do to the 
End of the World, conſidering the Corruption 
they are fallen into, as Chriſtianity was intend- 


naturally adapted to them, ſo it is as much 
lounded in the Natures and Relations of 
things as Natural Religion is, as being a ne- 
ceſſary Means adapted to a Heebſſary End, 


” 
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And ſhould any one ſay, as yon Hereaſter 
4 that God cannot appoint any poſitive 
Inſtitutions, becauſe they have no natur 
Goodneſs in them, tho' they have à natural 
and neceſſary Relation to a neceflary End, 
that the Nature of Man requires to be pro- 

vided for, this would he the ſame as to tay, 
that God cannot act mutably for mutabie 
Reaſons, but muſt always be obliged to ad 
the ſame Way, and do the ſame Things let 
the Natures, and Relations, and Reaſons of | 
Things be what they will. 

And this I ſuppoſe you will not ſay, if you 
believe God to be a perfectly reaſonableBe-. 
ing, as being the Serbe Aba in the 
World. Fa 

And now, hole we conſider all 41 to: 
_ gether, I think you have an Anſwer to this 
whole Chapter, and indeed the main Arge 

ment of the whole Book. 

And what is all your Reaſoning: come to! 
and that which I was ſo weak as to call: 
New Hypotheſis, what does it provef but 
only this, That there is ſuch a thing as a L 
of Nature, which was appointed by God a 
the Creation, for all Mankind to live by, a 

à neceſſary Means in the Nature of Thing 
to bring them to the End they were made 
for; and that as this Law was republiſh'd by 


Jeſus Chriſt, fo the ROE or Chriſt ws 


ge) 
that of Nature are in this reſpe 
That as they had a Law 1 R 
| Creation, fo they had ſufficient, 1 0 
knowing it by the due Uſe of their Reaſon, 


And all this is very true, and tis very 857 


tain, that had the World always, made a due 


Uſe of their Reaſon, and lived up to the Law 135 
that God appointed them, they would. in- 
fallibly have attained the End of their Crea- 
tion, and therefore all other Revelation f 10 I 


this Purpoſe would have been needlel 


But it does not thence follow, that be⸗ 
cauſe they had a Law ſufficient for them, 
ad ſufficient Meals for the Knoyledge, of 


it by their Reaſon, that they would certain- 


ly attain the End of their Creation, though, | 


they neither uſed their Reaſon, nor lived 
according to that Law, and that Revelation 
would in 10 caſe be rcedtals And there 


fore it this Argument be leyelled againſt 3 | 


Chriſtianity, it is altogether beſide the Mark. * 


For the World is not conſidered by Chriſ- 
tianity as wanting a ſufficient Law or Rule 


of Life, but as not attending to it, and not 


| living by it, and as labour under great 
Miſtakes about it; pays * unk into the 


utmoſt Corruption 7 8 pam, and wal- 


lowing in * very Sink o f Debauchery, * 
They are not conſidered as having no 
Means of 2 the * of God, but 
a8 
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as not uſing thoſe Means in A, as: Man 
and as having thereby fallen into great. 18 


Norance of many Things neceſſary 0, be 


Knowꝛn, Which, conſidering the State they 
were fallen into, etwas Dorey e 


are not "confidered as barg no 
true we ef of God or Reli gion, but .az 
having thoſe Truths made ine by 2 
Mitre of abominable Errors, and over 
whelmed with Superſtition and Idolatry.... 
x This was the View that the World Was 
conſidered in, when Chriſtianity appeared; 
and the Deſig n of it was to deliver them 
out of this Condition. "4 


And therefore the only Way to ſhew that 
Chtiſtianity was needleſs, 1 is to us: that the 


World had never any Need, of thoſe thing 
that it taught us, and -Preferibed for tha 
Purpoſe. , 


Ir muſt be ſhewn, that the World — 


neyer any Need of a "ke publication. of the 


Law of X ature, and of. choſe Helps and Af 


ſiſtances contained i in the Goſpel, Which arc 
properly the Chriſtian Part of it. 


It muſt be ſhewn, that Mankind had th | 
ways made a due Uſe of their F aculties, and 
had never fallen into Error; that they ha 


never any falle Notions of God and "Rel 
Sion, A and us, they neyer were oper fun bn 
MS: WI 


with Superſtition and Idolatry, or at leaſt | 
not ſo as to need any other Help than tlleir 
own Reaſon, ſor their Reſormaton. 
It muſt be ſhewn, that their Faculties 
were always in the ſame Perfection they were 
in at the Creation, and that all Men were 
then equally capable of underſtanding, judg- 
ng, and finding out the Duties and Opliga- 
tions ariſing from the Natures! and Relati-' 
s of Things as they were at the Begin 
ing: added © 13 20 7 


That they have never been corrupted} nor 
become abominably wicked; notwithſtand- 
ing the Perfection of the Rule they had, 
and the Means God afforded them to know? 
Theſe things muſt be proved to over- tum 
Chrifianity : And if theſe things are not! 
nic, and therefore cannot be proved, then 
the next thing to be done muſt be 

. 


To ſhew, that Men in an ignorant, neg- 


0 . N - ; | 
lgent, idolatrous, ſuperſtitious,” corr upted, 
and abominably wicked State of Liſe, are 
0 ually capable of attaining; their: End, | with» 
hoſe who are in their natural perfect and in 
orrupt State: And that it is unreaſenable 

or God to deſire to deliver them out oft, 
r afford them any other Means to help them 
ut of it, than Reaſon alone would furnim 
em vl. nn. 
1 


© 4. 


ie 5 

Let a Man proceed thus, and he dag 
ſomething: But to talk of the Sufficieney of 
Natural Religion to rational Creatures, if 
they will liye up to it and confider it; and 
thence to draw the Needleſſneſs of Revela - 
Natural Religion is only ſufficient for out 
End, on Suppoſition that we live up 90 
it, and this plainly implies that if we de 
not live up to it, it will not be fuff. 

ö Ancd ſince tis certain that the World 
4 not live up to it, but became very "1gno-' 
. rant, and very wicked, notwithſtanding all 
that Natural Religion could do, twas this 
1 that called for further Revelation; and iſ 
we would judge fairly whether it was need- 
leſs, or not, it muſt be compared with thoſe 
Circumſtances that were the Reaſon and 
Occaſion of it, and it muſt be-confiderd 
whether thoſe Circumſtances were à Realon 
This is the true State of the Queſtion, 
and therefore all your future Argument 
relating to the PerfeQion of Natural Nel 
gion and its Sufficieney to the Perfection and 
Happineſs of a Rational Nature, provided 
we will live up to it, are all nothing to iir 
purpoſe, if you would ſet aſide Reyelation 
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Light, that enlightens all Men, and Which, 
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For we all ** the PerſcQion a 41 Su. 
fcieney of Natural Religion in it fi that 
t wants nothing r the End of Man, 
conſidered barely as a National C; E- 
but as Man may want à great. deal 7 
than this, confider'd as 45 ignorant and 


vicked Creature, Wn! is the Mitter of Ne- | 


relation. PS 
And according to the N ature 328 Mes- . 
jure of this Ignorance and Corruption, which 
may be different at different Times, as there 
may be a Neceflity for different Methods 
of Aſſiſtance, ſo this I ſaid before begat dif- 
ſerent Revelations ; all which were intend - 
ed as a Remedy for our ſpiritual Diſeaſes 
to draw us out of that irrational State we 
had fallen into, and bring us to a due Ob- 
ſerrance of that natural Law, which alone 
muſt, and always will be, the Law of a Ra- ; 
tional Nature. „ 
This is all that 1 think neceſſary to Ws 5 
oblerved in this Chapter, except a very re- 
narkable Paſſage that T find in the eleventh 
Page, where in the Purſuit of your Argu- 
ment that God has provided ſufficient- Means 
of knowing whatever he requires to i of 
known ; you. at laſt aste me this Queſtion, 
Whether there's not a clear, and -diftj 


te Moment ue they attend to it, make 
> Wc} them 


„ ; 


all Men; and. the Reaſon of his ſo doin 


ak. 
them perceive thoſe eternal IT cuths; which | 
are the Foundation of all our Knowledge? 1 
And is it not God himſelf. that immediately. | 
Mona them? And what better Reaſon 
you aflign, why infinite Wiſdom ſhould 
at thus: except it be to give Mank ind ſtands 
ing Rules to diſtinguiſn Truth from Falſ⸗ 
hood, eſpecially in Matters of the highelt - 
Conſequence, to their eternal, AS; well as 
temporal Happineſs? 2 
This is the Paſſage, and I profes L oak | 
underſtand. any thing at all of it: Id not: 
underſtand what you | mean by that cleu 
and diftin& Light, that cnlightens all Men, 
and makes them perceive thoſe ętemal 
Truths, Sc. I know of no ſuch Light, and 
Lam ſure all Men do not perceive. thoſe 
Truths, and therefore all Men are not 
enlightened by it; hut the Reaſon is, vou 
ſay, that they don't attend to it, for the 
Moment they attend to it, it makes them 
perceive them: This Light, you ſay, 8 
God Himſelf, who. immediately 23 


you fay, is to give Mankind Randing Rule a 
0 diſtinguiſh Truth from Falſhood by 
Jam not ſatisfied of the Truth of: this) 
that God immediately illuminates all. Man- 
kind in the Knowledge of Eternal Truth, 
win leg * I ahr end. chat Welt n 
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not have ſufficient ſtanding! Rules 10 diſtin⸗ . 
guiſn Truth from Falſnood t without nis 
immediate Illumination LISTS s 
gut whether this be true, or not, I mall 
not diſpute at preſent; but I cant but ſay, 
it is a ſtrange Aſſertion, when I conſider it 
as coming from one, who has been endea- 
youring to prove that God has provided all 
Men with ſufficient Means of Knowledge, r 
of whatever is neceſſary to be known, in the 
Natures and Relations of Things: And that 
ve need nothing more to give us this Ko.] -. 
ledge, but to exerciſe our Rational Fa- 
culty in the Conſideration of them: Nay, 
you ſay in another Place expreſſly, that this F 
s the only Means of men that (ao has” 
given us. 7” 
And now you fay here, or Chae to meto . 
lay, that we do not get our Knowledge b 
ths, but by God's immediate Illumination; 
and the Light which enlightens us in the 
Diſcovery of Truth, is not what ariſes na- 
turally from the Confideration.! of the Na- 
tures and Relations of things in a Natural 
Way, but it is a Light that is imparted im- 


Way ſupernatural. 8 
One while we have ſafficicat Knowledge lt: 


1 


* 


R 


ediately by God himſclt, and therefore an 


our Reafon, and neither need, nor have 
ny other N but hat : Now this is 
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aim to prove) that there was mo 
ry Revelation, 3 d now it 
u have here — as"! 


= | - 0 ule. of Knowledge without ; 
2na immediate 3 on Got 1 


Fs Or ir, is a 
Fr 2 nd; what I can't account for: 1 
1 it may ariſe from my not 
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